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The history
Despite its brevity of length and paucity of theological development, the text of the Didache has inspired a disproportionate degree of attention from biblical scholars and early church historians alike. early identified as a "riddle" by f. e. Vokes and later as an "enigma" by stanislas Giet, 1 the work remains an intriguing dilemma for those who study ancient christian contexts and literature. it is a singular text that begs for interpretation and elucidation against the backdrop of what is otherwise known about the origin of the early church and its development prior to the standardization of ecclesiastical practices and institutional norms. Though available for scholarly examination for less than 150 years, much has been written about the Didache in an effort to locate its origins, development, and traditions. The fruits of such efforts have often been wildly inconsistent, as is shown by scholars who wished to associate the work with an egyptian provenance against others who preferred a syrian locale, those who believed the materials to be remarkably ancient against those who saw the hand of later forgers at work, and those who identified the influence of diverse Jewish communities with idiosyncratic tendencies against others who believed the text to reflect the natural growth of christian evolution as the church abandoned the roots of its semitic heritage. 
S B L
P r e s s among the initial scholars to give attention to the text were early church historians such as adolf von harnack, Paul sabatier, Philip schaff, charles Taylor, and J. Rendel harris, figures who already were well known for their vigilant research into the ancient christian setting beyond the realm of biblical studies. Their enthusiasm created an infectious wave for their own students, many of whom continued to investigate matters associated not only with the Didache, but with the apostolic fathers in general. But with the waning of this enthusiasm early in the twentieth century, Didache studies became largely recognized as a hobby interest for only a scattered few scholars, leaving nonspecialists in the field with mostly vague notions about the text and its role within the rise of primitive christianity.
Over the years the scholarly process of debate eventually yielded to several schools of thought that seemed to reflect the individual frameworks within which academics reconstructed their personal visions of the context and tradition behind the Didache. The best known among these perspectives are perhaps represented by three key commentaries that appeared during the last half of the twentieth century. The earliest study is found in the work of Jean-Paul audet, whose principal volume gave consideration to the writings of the Dead sea scrolls. 3 audet's publications generally offered an insightful view into the potential implications that the scrolls, only recently discovered and still largely unpublished at the time, held for the ancient christian context. soon thereafter appeared a key study (followed by a subsequent update) on the Didache by Willy Rordorf and andré Tuilier, a volume that appeared in the sources chrétienne series. 4 This research focused on broad literary traditions and the status of the text within the framework of the ancient ecclesiastical setting. finally, the contributions of Kurt Niederwimmer have found their pinnacle in his commentary late in the century, which gave focused consideration to the perspective of sources and editorial composition. Niederwimmer's a. Draper, aGJu 37 (Leiden: Brill, 1996) Paris: cerf, 1978) . This was later revised in 1998 in the light of Niederwimmer's 1993 volume (see n. 5 below).
P r e s s volume in many ways has come to represent the pinnacle of Didache research toward the end of the twentieth century. 5 a glance backwards at these scholars and their fine research raises some awareness of a distinctive element concerning studies of the Didache during this period. indeed, characteristic of such research was the relatively isolated environment in which each scholar approached the text and the vagaries of its background and evolution from within their own individual specialties. On the one hand, there is no question that such approaches have led to insightful observations about the text. it is on the shoulders of such scholars that contemporary students have offered their own observations. Yet at the same time these efforts have largely shielded any true degree of cooperative insight that may have been of use in understanding the situation of the Didache. The opportunity these scholars once had to share their individual perspectives in a collaborate sense in order to promote a greater understanding of the text and its traditions has subsequently been lost. What has now become apparent is that, while such efforts may have been herculean in their contribution to our knowledge of the topic at hand, the situation in which individual scholars have worked in isolation is perhaps better left behind in favor of a more cooperative milieu.
Thus it has become true that scholars in church history eventually recognized the need to engage others who are better trained in scripture, that specialists in liturgical tradition have come to pursue those who focus on ecclesiastical development, that students trained in literary traditions alone recognize the nature of oral contexts and the value that such traditions held for their local cultures, and that theologians have been compelled to consult with historians. These transitions have not always been easy, and the acknowledgment that specialists in divergent fields of study have something of particular value to offer their colleagues who are trained in further disciplines has not always been recognized with grace. Nevertheless, toward the end of the twentieth century the time was clearly right to assume a more cooperative spirit. The result has been a surfeit of secondary literature now available to assist those who wish better to understand the Didache and its original setting. Together with this greater appreciation for the influence of orality in the ancient world, a greater focus has been placed on liturgical traditions and the unique place of the Didache within the development of such streams of ritual. The older belief that generally held ground prior to the work of Walter Bauer early in the twentieth century-a view that envisaged christianity to have developed from a single kernel of mainline perspective about faith and praxis that eventually divided into multiple views and deviant streams of approach-has given way to a clearer understanding that the nascent church itself was hardly unified in perspective, even from the foundation of its roots. Thus, scholars have come to envisage that the Didache is perhaps more accurately understood as a derivative of one of these earlier approaches. so too, the ancient concern to blend ethical instruction with ecclesiastical direction is now recognized by many scholars as a driving force among numerous early christian communities. This has led to enhanced appreciation for the evolutionary role that the work has played within the growth of ancient christian literature. One can no longer be satisfied with the simplistic perspective that the work is simply a "handbook" or compilation of instructions that existed without any clear purpose within the evolving history that was the social-cultural development of church instruction. indeed! This likely was never the case at all. some other perspective must be considered. The conclusion of the twentieth century was the time for scholarship to give flesh to such a vision.
The rise of such movements in perspective undeniably served to provide the foundation for what eventually became a specific gathering for the presentation of papers on the Didache at the annual meetings S B L P r e s s of the society of Biblical Literature (sBL). credit for this occasion must be allotted directly to aaron Milavec in Ohio, who initially proposed and organized the sessions under the exploratory title of the "Didache consultation unit," an investigative venture by which to determine the interest of scholars within the field of early patristic studies. as chair of the sessions, Milavec included the assistance of a small, loosely assembled team of fellow researchers to help guide the process of organization and direction, including Jonathan Draper of south africa, Nancy Pardee in illinois, and clayton Jefford in indiana. under the supervision of these individuals, papers were presented in the unit's initial phase in 2003 and continued through 2005. as a standard for these and later meetings, the unit featured two sessions of related topics on the text involving a number of researchers both in biblical studies and the apostolic fathers generally. after the meeting in 2005, the chairmanship of the unit was handed over to Draper and renamed the "Didache in context. " interest continued to gather among participants at the annual sBL meetings, many of whom were only secondarily engaged in the topic itself. With the departure of Milavec after the initial years, two other researchers were incorporated into the team of directors: huub van de sandt of the Netherlands and alan Garrow from england. This combined team of Draper, Pardee, Jefford, van de sandt, and Garrow continued to guide the sessions until their final meeting in 2011, thus covering a range of almost a decade during which significant papers were delivered on the text within an organized academic context of international scope.
apart from the essential value of sharing related research work on the text of the Didache within a public setting on an annual basis, the seminar offered a sounding board for the progress of several noteworthy publications in the field. earliest among these was the production of Milavec's own commentary, which has taken two related literary forms and clearly had significant impact on a number of scholars who have undertaken work within the discipline. 6 The influence of Milavec's work is perhaps most immediately evident in the appearance of two subsequent 6. he refers to these works as his "elephant" and his "mouse"; see aaron Milavec, and Thomas O'Loughlin. 8 additional volumes were soon forthcoming by other members of the seminar's steering committee, including two collections of essays gathered at conferences in Tilburg in the Netherlands, under the direction of van de sandt. 9 each of these gatherings featured papers directed specifically toward Didache studies in relationship to scripture: in the first instance with reference to the Gospel of Matthew and in the latter in reference to Matthew and James. Most interesting with respect to these latter collections is the degree to which it had become clear to scholars of late christian antiquity that there is a primary benefit to be gained from opportunities to share insights and research within a collaborative setting. The two conferences included roughly twenty-five scholars, each with specialties in a variety of areas of history and literature. The value of such collaboration is immediately obvious both in the essays produced and subsequent literature that has been spawned from such publications.
Yet in a more expansive context, two other related volumes have featured further collaborative efforts related to the Didache within the more generalized framework of the larger collection of the apostolic fathers. These have resulted from the centennial celebration of the Oxford society of historical Theology's examination of use of scripture in the apostolic fathers that resulted over a century ago in a slim little volume from 1905. 10 in honor of that earlier collaborative effort, andrew f. Gregory and christopher M. Tuckett, each from Oxford university, culled together a series 
S B L P r e s s
of contributors within the field, many of whom were able to gather at Lincoln college in april 2004 to address topics related to the apostolic fathers, principally in the specialties of their texts and contexts. The resulting papers included several pieces that investigate the Didache explicitly and have subsequently furthered our understanding of the work. 11 furthermore, in many ways the sBL seminar likewise proved to be a touchstone for a number of dissertations on the Didache that were published in the intervening years. The earliest of these was authored 
and most up-to-date edition of Pardee's 2002 university of chicago dissertation has been made available in publication. 14 The underlying thesis expressed by Pardee features a concern for the comprehensive syntactical structure of the Didache that suggests the evolved history of the work versus views that envisage it as the unified expression of a single mindset. in certain respects, she has returned to the investigation of problems associated with the writing's framework that plagued a previous generation of scholars, though with a new approach featuring text-linguistic analysis. The rise of the sBL seminar during the early 2000s, the cooperative spirit of those authors and presenters who have participated in its performance during those years, and the appearance of numerous related publications that have found a ready audience within that context (including the more broadly featured volumes of seminar participants and the numerous articles and essays not listed here) 15 have in many respects demanded some formal closing comment in the form of the collected essays of contemporary researchers who continue to work on the Didache. The present volume is an attempt to provide a capstone for the seminar and its efforts. While it does not embody all of the contributors and their literary efforts over the course of that decade, it offers a clear reflection of the type of work that was achieved and the interests that were covered during those years.
The content
This volume is divided into four sections, each of which features four to five essays and a response. scholarship from australia, continental europe, south africa, the united Kingdom, and the united states is represented here, including specialists in the study of the Didache and generalists in early church history, well-established scholars in their fields and younger scholars at the beginning of their careers. in other words, these essays and responses reflect what the "Didache in context" seminar was during the 14. The Genre and Development of the Didache, WuNT 2/339 (Tübingen: Mohr siebeck, 2012).
15. This list should perhaps include two anticipated commentaries that remain in manuscript form. The first of these is currently under production by Jonathan Draper for publication in the new Oxford apostolic fathers series (several volumes are already now in print), and the second is my own book slated to appear in the Yale anchor Bible series sometime in the next decade.
S B L
P r e s s years of its existence and include a number of the papers that have not been published elsewhere. The first section ("approaches to the Text as a Whole") seeks to incorporate those studies that apply generally to the overall content and background of the Didache. These essays cover a broad range of ideas and approaches, and each author seeks to speak about the nature of the work as a whole and within the larger realm of its historical or theological development. stephen finlan's opening essay on community identity gives special attention to the unique christian nature of the Didache, with particular attention drawn to Jewish and Torah connections in the light of social identity theory. in many respects this effort reflects what has become a common understanding about the nature of the text with respect to its Jewish roots and foundation. This is followed by my own contribution on the nature of authority as it is viewed throughout the Didache. i understand the text to reflect at least two levels of such authority and focus primarily on how the author(s) make use of scripture at different historical junctures, orienting my discussion around the review of an earlier study by William Varner. a contribution by aaron Milavec appears next, identifying the many and various ways in which scholarship on the Didache, while having contributed greatly to our understanding of the text, has in his opinion made critical, mistaken assumptions in its work. he recognizes that valid studies going forward must be open to the unique voice preserved within the text itself. These essays are followed by a study from Jonathan Draper, who investigates the Didachist's use of household codes in the construction of the community's view of authority in comparison with other contemporary authors. This essay is somewhat unique within Didache studies in its effort to give this code material a particular voice within the text. Much like finlan's essay at the beginning of the volume, Draper again provides a sound comparison with Jewish precedents, yet incorporates a larger Greco-Roman consideration as he responds to the earlier work of James c. scott and halvor Moxnes. in conclusion, a response to the four works is offered by andrew Gregory, who offers an insightful analysis of these opening essays as they interrelate with respect to the question of the historical and theological development of the Didache. Gregory's initial (and perhaps primary) response is to the essay of Milavec, focusing on the importance of issues associated with a holistic reading of the text within an oral setting versus a broader consideration of the development of manuscript and literary traditions. This S B L P r e s s approach sets the tenor for his subsequent consideration of the essays of finlan, Draper, and myself, folding the broader questions of Matthean dependence (or lack thereof), ancient views of social identity, and Jewish and hellenistic codes into the early christian framework of development. he is careful to offer a word of warning for those who work with ancient texts and contexts. The second section ("Leadership and Liturgy") provides several strategies by which to understand liturgical constructions and ritual worship that are reflected in the central portion of the text. included here once again are four essays on baptism, eucharist, and prayer that seek to better understand how those activities presumably were witnessed within and experienced by the Didache community. The opening essay is offered by huub van de sandt, who addresses the topics of holiness and baptism as necessary ingredients for participation in the eucharist as understood by the Didachist. his approach incorporates the contemporary views of Jewish sources, including special consideration for the Two Ways segment with which the Didache begins. afterwards appears Peter Tomson's study on the Lord's Prayer as it appears within the evolving tradition of early christian literature. his redaction-critical perspective of the text brings him to conclude that the prayer served as a boundary line between Jews and christians during the reigns of Trajan and hadrian. The two essays that follow are interlinked in terms of their consideration of the prayers in Did. 9-10. The first of these comes from Jonathan schwiebert, who builds on previous arguments from his published dissertation 16 in a discussion of the formulaic nature of forms within those prayers. his analysis takes advantage of the earlier work on religious symbols reviewed by Maurice Bloch. The second of the two essays presents John clabeaux's analysis of schwiebert's volume on this same topic, providing a careful review of how discussion on the prayers has been advanced by this work to the benefit of Didache studies. On the one hand, he discusses the prayers themselves; yet at the same time incorporates additional insights on theology, eschatology, and the Johannine tradition. This section is concluded with a response by Joseph Mueller, s.J., who also focuses on schwiebert's hypotheses about the prayers, offering their value in providing a focal point for the honing perspectives of van de sandt and Tomson. it will undoubtedly become clear to the careful reader that contemporary views concerning 16. see n. 13 above.
P r e s s ritual and praxis within the Didache tradition have been greatly impacted by such careful analysis of liturgical materials and their performance within the community. in this respect, this particular collection of essays holds together well. The third section of the volume ("The Didache and Matthew") turns specifically to the relationship between the Didache and scripture, particularly with respect to the Gospel of Matthew. The first of these studies is offered by Bruce Brooks, who provides a broadly outlined view of how the Didache represents some of the earliest views of nascent christianity in comparison with other better known New Testament materials. he envisages the work as a growth text with a liturgical orientation that was typical of what he defines as "alpha christianity, " a movement among the earliest christians that is further illustrated by such works as James, the hymn embedded in Phil 2, and the earlier layers of the Gospel of Mark. The two essays that follow are linked in certain respects, much like those of schwiebert and clabeaux in the second section. The first of these features a study of the Two Ways tradition by Perttu Nikander, who gives particular consideration to the oral nature of that material and the various ways in which it likely was performed within the community of the Didache. he focuses on the nature of "sound mapping" and aural structure as studied previously by Margaret ellen Lee and Bernard Brandon scott. Nancy Pardee's essay concludes these two studies, working off a previous paper offered by Nikander at an sBL session in November 2010. Pardee offers a developing perspective on oral theory and the Didache as presented in that earlier study, proposing a renewed call to give particular attention to the issues of genre, literary composition, and "recontextualization" as elements that undoubtedly lie behind the evolution of the textual tradition. Thereafter, John Welch provides a later edition to his earlier studies on the literary connections between the Didache and Matthew's sermon on the Mount. he offers his belief that the Didache, as well as other early christian literature, has made extensive use of the sermon both in its literary construction and theological perspective. This argument takes advantage of "inverted parallel" analysis as identified and explored in the earlier work of Moshe seidel. The final essay in this section is given by Murray smith, who brings the unit to full completion with a consideration of the eschatological perspective of the Didachist. smith argues against those who believe that the reference to κύριος ("Lord") in the text intends the appearance of God, preferring the reading that this is an intentional reference to the return of christ by the author. he provides S B L P r e s s extensive literary parallels from elsewhere within the tradition to make his case. The closing response is an analysis of these five contributions by Joseph Verheyden, offering a careful review of each author's arguments and views with respect to the Didachist's knowledge and employment of scripture. Verheyden is less in sympathy with opinions that do not envisage the evolution of the Gospel of Matthew prior to that of the Didache and thus is vigilant to focus on each author's position in terms of its logic and assumptions. This is the kind of review that indicates the value of divergent opinions and critical analysis in academic research. The final section ("The Didache and Other early christian Texts") is oriented toward the issue of how the Didache relates to subsidiary firstcentury literature. These studies are drawn primarily with insights taken from biblical works, some of which are readily identified in the New Testament (so hebrews and Revelation). But the remaining essays address less obvious texts in terms of literature and authors more broadly employed by contemporary traditions. The first of these essays is by Matti Myllykoski, who addresses the topic of the apostolic Decree (known from acts 15) as it relates to the Didache, focusing on the way in which the Two Ways (as a treatise) came to be incorporated into the contexts of the Didachist and author of Matthew. Myllykoski's essay takes stock of ancient Jewishchristian concerns as the community of the Didache reacted against both Pauline antilegalism and strict observance of the law at the same historical moment. Thereafter appears the contribution of Taras Khomych, who turns his attention to the circumstances of Paul and whether the apostle worked with another separate "gospel" and evangelical tradition. a focus of this study envisions the contrasting images of christology at work in the mind of the Didachist and Paul. Khomych finds both similarities and striking differences in this comparison, thus indicating a more refracting vision of theology and perspective among our earliest christian sources. The next study is that of Matthew Larsen and Michael svigel, who explore the likelihood of a commonly circulating Two Ways tradition that was known not only by the Didachist, but also by the author of hebrews. They argue that the mindset behind heb 6:1-6 is specifically driven toward the individual christian's growth in faith and understanding, assuming knowledge of a Two Ways catechetical pattern that was already available to the author's readership. alan Garrow next explores the common relationship between the book of Revelation and the Didache in terms of their shared eschatological concerns and eucharistic traditions. employing the earlier work of David Barr on the enactment of oral materials within S B L P r e s s
Revelation, Garrow concludes that the Didache provides the actual foundational patterns for the "creative fountainhead" from which the text of Revelation derived. The final essay in this section features a response by Jeffrey Bingham to the various contributions of the authors. Bingham offers a broad review of the works, classifying the discussion into the four categories of unity and diversity, Jewish heritage, liturgy, and hermeneutics. in conclusion, he acknowledges that contemporary explorations of the Didache and its traditions offer another perspective by which to understanding the foundational pillars of early christianity. in many respects, this serves as a summary understanding that stands behind the rationale for the volume as a whole. The concluding essay for the volume is offered by Draper, who notes a number of important features of the Didache that are now generally accepted by scholars. among these is the recognition that the Didachist incorporated various early sources, not having written simply from contemporary perspective. in addition, there is greater awareness of the Jewish context within which the text was produced and especially of the significant role that Jewish and christian mysticism may hold for better understanding the work. To this one may add a renewed focus on the tradition of the Gospel of Matthew, as well as some further concern for the role of the apostle Paul and Johannine tradition, including the text of Revelation. closing with a call for further exploration into the practice of early christian initiation rituals and practices, he concludes that the challenge of the text continues for contemporary scholars in their quest to better understand christian origins and literature.
We trust that readers will find the essays contained in this volume to be useful tools in their own pursuits of such questions for the origins and development of earliest christianity. The call of the Didache still resounds, encouraging a persistent response from biblical scholars and specialists of late christian antiquity alike. The answer to the "riddle" of the Didache waits to be found. The tradition continues to summon those who would respond.
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